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Please Donate to Keep this Project
Going!

Please help this project continue so that Torah Or and
Likutei Torah will be available to Jews around the world
in the language they understand.

Please become a monthly donor of $18.

Please make vourself available to the Alter
Rebbe, who wants his maamarim to be available
to every Jew in the world.

Please take S minutes and sign up online at
www.Donorbox.org/L.earnChassidus to become
a monthly donor of $18.

With these $18 a month, you will have the tremendous merit
of having translated the Torah Or and Likutei Torah, making it
available to Jews all around the world, and will receive the
tremendous merit and blessings that come with that!

For additional sponsorship opportunities, or questions on the
project, email me at lessonsinlikutaytorah@gmail.com
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“Bringing the Infinite into the Finite”

Parshas Balak describes the story of Bilam, including Bilam’s intended
curses, which Hashem transformed into blessings. One of the curses was
as follows: (Bamidbar 23:10)

:N  Chapter 1:

NK 750M ,apy? 7BY MR M “Who can count the dirt of
D"“U" mn ng nan bN-‘W’ y;]‘j Yaakov, or the number of 17:_1"1-
{3 13 3ymmine 2" sy 1y One-fourth of Yisrael? May my
{33 0nyR) ™ A I M (Bilam’s) soul die like the upright
people and may my end be like
theirs!”

This blessing (that Hashem said through Bilam) means that ‘One cannot
count the Jewish people, since they will be numerous like the dust.’
However, we need to understand two points:

1- Why does it say that there is a number for the “one-fourth of
Yisrael,” implying that there is a limited number of Jews, if the
verse said previously that the Jewish People cannot be counted,
implying that they have no number?
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2- What is the idea of saying, “Or the number of ¥27-one fourth of
Yisrael?” What is the significance of “one fourth” in terms of

counting the Jewish People?

The Alter Rebbe will begin to analyze the above verse and explain these

questions:
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The word "yaq" (related to the
word yanx-four) has two possible
explanations: One explanation is
that it means “one fourth.” The
second explanation is that it
means “a total of four.” To
understand the significance of the
number four in counting the Jewish
People, we need to explain that
there are four main aspects of the
Jewish person, as will be clarified
later.

The idea is, as follows: It is
written (Yeshaya 43:7),
“Everything that is called by My
Name and exists for My Glory, I
have created it, formed it, and
also made it.” These three stages
(created, formed, made)
correspond to the three aspects of
thought, speech, and action.

“I have created it” is the aspect of
thought, which is similar to
creation of something from
nothing comparable, just like
thought  comes from  the
subconscious, which is not
comparable to conscious thought.

“I have formed it,” is the aspect
of speech, which is when a form is
applied to the letters of thought,
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causing the letters of thought to
take on a more defined form.

“I have also made it,” is the
aspect of action. The verse uses
the word “hx-also” in terms of
action, since action becomes
separate from the person’s thought
and speech. It is unlike how
speech compares to thought,
where it simply forms the actual
letters of thought into speech,
since what a person thinks is
what he says. This is not the case
with physical action, which
becomes its own expression of the
person without a direct link
showing its connection to what the
person is thinking.

By looking at what someone does, we cannot necessarily know what that
person is thinking or feeling, whereas, by hearing his words, we can
become aware of what he was thinking, since speech is a revelation of

inner thoughts.
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Now, there is another “fourth”
aspect, which is higher than the
three aspects mentioned
previously: thought, speech, and
action, and is hinted to in the
word “fR-also.” This is because
the word “fx-also” is used to
include something else not
mentioned explicitly in the verse,
which as an aspect of the person
that is above and beyond the
three aspects discussed before.
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In order to explain this, we first
need to understand the purpose
for which our Divine souls had to
come down into this world. As is
known, this descent is needed to
reach an even higher ascent.

We need to understand what
exactly is this elevation that is
accomplished? Before the soul
came down into this world, it was
enjoying the radiance of the
Divine Presence (a great, revealed
awareness of Hashem). What
greater possible elevation can
there be than this?

We also need to properly
comprehend the idea of the
“thought, speech, and action” of
Hashem, which is expressed in
the way “He created it, formed it,
and made it (all the created
beings),” since it is written,
(Yeshaya 55:8) “(Hashem says),
My thoughts are not like your
thoughts,” and like we believe:
“He (Hashem) has no bodily
form,”

Hashem does not have thought, speech, and action in the sense that a
person has these abilities. With regard to Hashem, these three faculties are
just analogies for Hashem’s power to express Himself. So, what exactly is
the analogy?
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Oneness, as expressed on the level
of Atzilus), and become revealed
(as independent entities, separate
from Hashem) is called “the words
of Hashem.”

Just as a person’s speech reveals
to other people what was
previously hidden in his thoughts,
so, by way of analogy, “with Ten

Statements the world was
created,’” which are
“statements” and the

combination of letters of those
statements, which come out and
reveal Hashem through the
creation of worlds, something
from nothing.

Now, “with one statement
Hashem could have created the
world,” as it is written (Tehilim
33:6), “And with the breath of
His mouth He created all their
hosts.” The meaning of “the
breath of his mouth” is the
“breath from Above,” which is
the “one statement,” which
includes all the other statements.
This is also hinted at in the
phrase (from the daily prayers,
Baruch Sheamar), “Blessed is He
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SThese are the first ten statements in the Chumash in Parshas Bereishis: “And
Hashem said let there be light;” “And Hashem said let there be plants,” etc. The
process through which everything is created from those verses and letters is
explained in Shaar Hayichud Vehaemunam of Tanya.
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who said and made,” meaning
that He made everything with
one statement.'!

BRI PPN KIT MW KPX It is just that the “speech” of
,NTNAK 191y 1 1TRaY Sam Hashem is what divides up and
' C tqmym e e differentiates the “breath” of
mP?UDU an "D'-"T , D,'-"“'-'U Hashem into many different
MRVAY? 1’5?5 r]'m - mn'?“’i‘ letter  combinations  (which
U 52" iy ninTR 1327 130 become the names of the particular
' (4, 21K) "0 MY 180N creatures). This is expressed in the
T T great diversity of the different
worlds and their inhabitants, like it
says, (Daniel 7:10) “Thousands
and millions of angels serve Him,
and tens of thousands, and
hundreds of millions of angels
stand before Him,” and the verse
says, (Iyov) “It is impossible to

count His legions of angels.”

The Gemara (Chagiga 13b) explains these two verses to mean that each
“legion” of angels contains at least one million angels, but there is no limit
to how many legions Hashem has.

In physical speech there are two elements: The breath which comes from
the lungs, and the vocal cords and articulatory organs that e breath in order
to produce different sounds. The breath that underlies all speech sounds is
exactly the same breath in all sounds. The only factor that distinguishes
between one sound and another is the vocal cords and articulators, which
manipulate the flow of air to produce each distinct speech sound.

This last statement is puzzling: We just quoted that “with one statement
Hashem could have made the world,” but, instead He made it with Ten
Statements. How are we explaining this phrase from Baruch Sheamar to mean
that He actually made the world with one statement?

The idea is that on the level of Hashem’s “thought,” the world was actually
created all at once, with one statement of thought. But in “speech” it took ten
statements, as will be explained.

PRYX QK" 20 PPN P TN 1331 12T ARG PEvK K" o ) oK) 2
‘("WQDD 'K '1"[1'[3?'1: ,TONTITY N800 - 'IJWJDW’




9 | LESSONS IN LIKUTAY TORAH

Similarly, in the process of creation there is one simple force that animates
all of creation equally. This force is called “the breath of the One Above,”
which is also referred to as the “one statement” that Hashem could have
used to create the world (rather than the “ten utterances,” which Hashem
actually used). This “one statement” can be divided into infinitely many
different types of creations, through the various “letters” of Hashem’s
“speech.”

The maamer will also explain a second analogy from speech:

Thought and speech are inherently linked, inasmuch as speech is a
revelation of thought. This means that one’s inner thoughts find outward
expression in his speech. However, in thought one can go through a great
amount of information in a given period of time, compared to how long it
would take to go through and explain that same amount of information in
speech. This is because thought is a higher-level faculty than speech, and
is more closely connected to one’s soul than speech is. Speech functions
to express ideas to other people, whereas thought expresses ideas to
oneself and within oneself. This is the reason that information exists on a
higher level in thought than in speech. And this is also the reason that
though contains a much greater revelation than is speech.

Similarly, the lifeforce and template of every created being originally
existed in Hashem’s “thoughts,” on the level of Atzilus, which is totally
unified with Hashem. Similarly, a person’s thoughts are unified with a
person, and then become separate from a person through the faculty of
speech, which results in the creation of beings that perceive themselves as
separate from Hashem. In Hashem’s “thoughts,” everything existed all at
once, like information that is condensed into one idea in a person’s

thought, and only through Hashem’s “speech” does every created being
become differentiated from every other being.

In general, a created being can only access its source in the level of speech,
but cannot reveal a direct connection to its own source in Hashem’s
thoughts (the exception to this rule is Adam, the first man, and the Jewish
People, who can connect to their source). However, Adam and Avraham
and every Jew are still connected to Hashem’s “thoughts” on a revealed
level, allowing us to be aware of the fact that we are not separate from
Hashem.

7y Mia) ,1’;1‘5'?7;\ m ’IJ'!;" 11N This is the idea of what it says,
737 '71[73 yinuh a7 iy (Tehilim 103:20) “Bless Hashem,

: " His angels, who are strong and
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390K TG B erful to fulfill His word, and
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listen to the sound of His word.”
Only “His word” are they able to
listen to, since they receive their
life and existence only from the
“word of Hashem,” which is a
revelation from “what comes out
of the ‘mouth’ of Hashem” to
bring into existence the great
diversity of created beings.

The combinations of letters from
which each created being
receives life are their “names.”
These are the names of all the
creations, each one with its
specific name, like “the Camp of
the Angel Michael,” and so too,
the names of all the creations
according to their varieties.

Like it is written, (Bereishis 2:20)
“And Adam called names to all
the creatures,” meaning that he
called forth their real names,
which are the letter combinations
of “what comes out of the
‘mouth’ of Hashem” to create and
enliven each particular creature
through a specific letter
combination (name) for each one.

Now, all of this is only the
“revealed worlds.” However,
there are also “hidden worlds
that are not revealed,” which are
the source for the “revealed
worlds.” Whatever exists in the
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“revealed worlds” must also have
a source in the “hidden worlds.”

As is mentioned by our Sages,
(Bereishis Rabba 10:6) “No blade
of grass exists below that does not
have a spiritual source Above.”
This is true on all levels, each
level receiving from a higher
level, until the highest of all
possible levels, like it is written,
(Koheles 5:7) “Each guardian
angel has a higher-level angel
above him, and there is always a
level even higher than that.”

Now, the verse says, “Yisrael
came up in Hashem’s
‘thoughts’,”  meaning, they
existed in the “hidden worlds” of
Hashem’s thoughts. Just like a
person’s thoughts have two
elements: 1- His thoughts are
hidden behind his speech, since
speech reveals and expresses
what one is thinking; 2- The
amount of information that, in
thought, can be captured in a
single glance, requires many
words to convey through speech.

These two aspects of thought come
from the fact that thought is a
higher level than speech. This is
because thought is called “the
inner garment of the soul,” and is
totally united with the soul of the
person, which is why [the

(1,7 nwxa)
(T,X 127 MwK)
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transition from the realm of
thought to that of speech] is
actually considered like
something from nothing.

Therefore, it is written, “And
Adam called names to all the
animals and to all the birds of the
sky,” which is also a reference to
the angels (who are the spiritual
source of the animals and birds), as
they are described in Yechezkal
(1:10) as having “the face of lion,
and the face of an ox, and the face
of an eagle,” meaning that he
called the angels by their names
of Michael and Gavriel etc.,
which are the letter combinations
through which they receive
existence from the “word of
Hashem.”

However, as this verse finishes,
“Adam called names to all of the
animals and birds of the sky and
creatures of the field, but Adam
did not find ‘a helper for
himself.”” Meaning that the
‘helper’ he was missing was a
“name.”zo

This is because, the Divine soul,
prior to entering the world and
the body, does not have a name at
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XThe verse starts out by discussing how Adam gave names to all of the creatures,
and concludes by saying that Adam was missing something. The implication of
the verse is that what he was missing was a name for himself, which is why he
could only name other creatures, but could not name himself.
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all, because the source from
which it comes is the level of
“thoughts” of Hashem, which are
the “hidden worlds that are not
revealed.” A person is given the
name like ‘Avraham’ or
‘Yitzchok’ only after the Divine
soul becomes invested in a body.

This is the idea of what is written,
(Yechezkal 33:24) “Son of Man
(Yechezkal), those who dwell on
these desolate lands, on the land of
Yisrael, say: Avraham (our
forefather) was only one person,
yet he inherited the entire land, and
we who are many, to us was given
the land to inherit it.” This means
that Avraham, our father, ‘was’
previously ‘one.’ Before his
Divine soul came into his body, he
existed in total “Oneness” with
Hashem, referring to the level of
Hashem’s “thoughts,” which are
totally unified with Hashem, like a
person’s thoughts are unified
with his own soul.”

These “thoughts” are called
“hidden worlds,” which are
totally united with Hashem’s
Infinite Light, which is a level
higher that how the worlds
become revealed as seemingly
separate from Hashem, called
“the world of separateness.”

Therefore, just like Avraham, our
forefather, in whom was contained

D"?H‘?m YW .KYD D Niyan :LJ"I"]ISU galpn b8 alyival: Ranh ailalvy e ) e



LESSONS IN LIKUTAY TORAH

N HJQWJU "ﬂP)QW 195 ) the souls of the entire Jewish
mP'?UJ'Jﬂ 'm,n;n' ﬂ’?lﬁg. n‘;ynb People, was or@ginally on the.le.vel
.+ 25" QIR pf total unlt),/ w1‘th Hashen,l, existing
== = ==L in Hashem’s ‘thoughts,” so too,
Adam, the first person, included
in himself 600,000 root-souls for
the entire Jewish People in one
level (his own lofty soul), since the
source of the Divine souls is from
a level above and beyond the
division and ‘separateness’ of the
other created beings, as
explained above.

Just like thought can contain a lot of information and can condense it into
one point that would take a long time to explain verbally, the same is true
regarding Hashem’s thought, where all souls exist in undifferentiated
unity. This is reflected in the fact that all the Jewish Souls existed
simultaneously in Adam and in Avraham, since they were each on the level
of Hashem’s ‘thoughts.’

This all brings out that the source of the Divine soul is on the level of
Hashem’s ‘thoughts,” which are totally unified with Him, similar to a
person’s thoughts, which are unified with his soul. We still need to
understand the benefit of the soul coming down into this world. What
possible advantage can the soul attain by being here rather than being part
of Hashem’s thought?

Summary of Chapter 1:

Q1.  What is the meaning of “X7” ¥y2171 nX 1bon1-or who can
count the ¥211 of Yisrael?”

Al. The word y231 could either mean one-fourth, or a total of
four. Thus, the verse could either mean, “Who can count one-fourth
of Yisrael?” Or, it could mean, “Who can count Yisrael, who is
made up of four parts?”
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Q2. According to the second translation of ¥2311 as a total of four,
what are the “four parts” of Yisrael?

A2.  Three out of the four aspects of Yisrael are the three general
ways in which we connect to Hashem. They are: The 1-thought
(1"nN13), 2-speech (11A¥Y) , and 3-action (Y Ox) of the Torah
and Mitzvos. The fourth aspect of our connection to Hashem is
hinted to by the word “fx-also” (of 1wy Ox), implying another
aspect of our connection to Hashem that is higher than thought,
speech, and action. To understand this “fourth aspect of our
connection,” we need to answer the following question:

Q3.  What is the purpose for which our Divine soul came down
into a body?

A3. It came down in order to connect to Hashem on an even
deeper level than it was connected to Him while still Above.

Q4. What type of existence did the soul have in its source, and
what type of connection to Hashem did it have in its source?

A4, In its source, the soul existed on the level of Hashem'’s
“thoughts,” which are higher than His “speech.” Speech is
Hashem'’s revelation, which He uses to create our world and the
spiritual worlds of souls and angels that feel separate from Him.
Just like speech reveals one’s inner thoughts to someone else, so
too, this creative power gives rise to beings that consider
themselves to be “other” and separate from Hashem. Hashem
reveals His creative power to these “other” beings. However, in the
world of Atzilus, Hashem’s true Oneness is fully revealed, and the
souls therefore feel completely united with Him, just as a person’s
thoughts are united with the thinker and reveal one’s own ideas to
themselves. In such a case, there is no “other” involved. Our Divine
souls originally existed on this lofty level.

Q5 If our souls started out on such a high level of connection to
Hashem, similar to His “thoughts, which” that are totally united
with Him, what possible greater, deeper connection can be attained
in this physical world? This is what the maamer will continue to
explain:



LESSONS IN LIKUTAY TORAH

A

W PN NIRRT 0137 MK
MPYD NDRIRn W 1Ay
QPR Az

- MWAT 33 ANIWIZNT2

Chapter 2:

After the above truth and
explanations, we can understand
what is the great advantage that
the Divine soul receives in this
physical World through
becoming invested into a physical
body.

Previously, we asked about the advantage of the soul’s descent into a body.
The reason for this question is as follows:
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Since, in the soul’s source, from
which it was derived (in Atzilus),
it was included in, and unified
with the Infinite Light of Hashem
on the level of Hashem’s
“thoughts” -which are called “the
hidden worlds,” alevel above and
beyond the level of Hashem’s
“Name” and “the Words of
Hashem,” which are called “the
revealed worlds” as explained
above -

What greater elevation could the soul possibly experience by descending
into this world than what it experienced while existing in Hashem’s

“thoughts?”’
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However, the answer is as
follows: It is written, (Tehilim
86:11) “(King David asks Hashem)
unite _my heart to fear Your
Name,” and so too in our daily
prayers, we say in the blessing of
Ahavas Olam (before the Shema),
“And unite our hearts to love and
fear Your Name.”
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“Rmy' nma 1748k Vi1 The idea of “uniting our heart” is

v, bl Islshiva .N:"?'l as follows: In the level of service
called “Xmyq N3'97-Desire of
niniyy m? " I RV
S M NS - m I3 2 the Heart” there are two aspects:
The “inner aspect” of the heart’s
desire and the “outer aspect” of
the heart’s desire:

nrna N a5 NPl NN The “innermost aspect” of the
oyvan  oynbw  man-ianx  heart’s desire is expressed in a

nrma moynn X L NYTm Great Love fo.r Hashem, in a
‘ T T * manner that is above any

(rom mp) AW MI MM explanation or logic, and it comes
NX AKX MmN NT2Y" from Above as a “gift,” as it is
24" written, (Bamidbar 18:7) “I
7 ' (Hashem) will give you (Aharon
and his sons) the service in the

Mishkan as Kohanim as a gift.”

It says in the Zohar (1:45b), “The service of the Kohanim in the Beis
Hamikdash represented a deep level of desire to connect to Hashem. This
desire came from the innermost part of the heart. This was expressed in
the fact that they didn’t sing or talk when they performed the service.
Instead, they worked quietly, since their feeling for Hashem was too deep
to be expressed in any words or melody. By contrast, the Leviim (Levites)
sang in the Beis Hamikdash, expressing the lower level of desire for
Hashem, which can be conveyed in a song.

Since this higher level of desire for Hashem from the inner aspect of the
heart is associated with Kohanim, and regarding their service the verse
says that it is a “gift” from Hashem, we understand that this deep love for
Hashem from the inner aspect of the heart is a “gift from Above.”

mn H?‘?J‘l hsh :\‘7‘1 NNIXM  And the “outer aspect” of the

‘73" ,',-[ n‘yﬁn mnunjq ny1q heart’s desire comes from the
,517.‘ 25.._[,:7,.[ N'HSJ’W DWB‘? n knowledge and contemplation of

77) PO 12T MYN SR ' 93T 2Nman MaT o 1273 YIS 1N2w m Py] ¢
MRR"3 P09 P9 DM2IRNP TN )9 I NTaY NN KT K (3,3 737
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the greatness of Hashem, each
person according to his capacity,
and according to his
understanding and awareness of
(the existence and all-
encompassing reality of)
Hashem’s Infinite Light.
Accordingly, he can arouse the
love for Hashem in his heart.

Now, it is known, “Hashem has
made holiness corresponding to
unholiness.” (Koheles 7:14) Just like
there is an awareness in holiness
that leads a person “to know
Hashem” (Hosheia 6:3), so too, there
is an awareness in unholiness, a
“bad” awareness, which leads a
person to love things other than
Hashem, like the verse says, “One
who goes after physical desires
becomes separate from Hashem’s
Oneness,” (Mishlei 18:1) since the
enjoyment of this physical world
and its pleasures is pleasing to his
appetite, this awareness of
physical pleasure distracts him
from connecting to Hashem.

This service of Hashem with the
outer aspect of the heart is the
aspect of the Beinoni (regular
person), that (Brachos 61b) “both the
Yetzer Hara (unholy desires) and
Yetzer Tov (holy desires) ‘judge’

("Dpoxa" own T T nYnp) ®
Loaywin) 7
(27 apy) 8
(a,xonina)®
)
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him (and try to influence),” and,
like it says regarding the battle
between Yaakov and Eisav, which
represents the battle between our
Divine soul and our animal soul,
“One nation will fight against the
other nation,” (Bereishis 25:23) as
explained by Rashi to mean,
“When one nation succeeds the
other nation fails.”

This means that when the desires of the animal soul are strong, they block
out the desires of the Divine soul. When the desires of the Divine soul are
strong, they overcome the desires of the animal soul.

,:T?U'nvnugaw mAONT X However, the love for Hashem
X3 P71 ,NYT) DYV 1'71]73'7‘” from the “inner aspect” of the

X - "mpn" nrma 1'71773‘773 heart, which is above any
explanation or logic, and only

T "-” nmyb -”" NINY comes as a “gift” from Above, at
that level there is no
corresponding element in the
realm of unholiness.

N 3‘7'1 nmpl D’D’JB mvn:w Since this level of “the innermost

sl N'?N -1'7 '["NW ,"njvrp" nyma  aspect of the heart” is from the
level of the Divine soul called
1 Y
DMWY 7 :Nb X “Yechida” (lit. “one and only”)
since it only has one and only

31

5 Levels of the Divine Soul

77°m-Yechida An essential connection to Hashem’s Essence, to the point of self-
sacrifice

1n-Chaya A subconscious awareness of perceiving Hashem

nwi-Neshama Deep understanding of Hashem’s Oneness

mA-Ruach Deep emotions of love and fear for Hashem

woi-Nefesh Action in service of Hashem, using the garments of thought,
speech, and deed to fulfill the Torah and Mitzvos
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desire: To be connected to
Hashem, her “Father in Heaven.”

]"N\U anmm 'T'?WJ'T K'T1  This level has nothing
Xynl  [137y3 N‘y‘ AN comparable to it in this physical

, world. The desire for nothing
X '1'13'7 -[‘7 vl 5'73 m D\UJJ other than Hashem exists only in

Mpoan) 1A DY ‘75-1[”7’;;3"3 “the Children of Yisrael, the
(T mnation close to Him.” (Tehilim
148:14)

oy 13" :(v ;19 Xm) 2ANIW M This is also connected to what it
w8, "in Dn‘yw XTIy TR says, (hShemos. h34:9) 1“Because
'[13"1 nrm - "f]'lw HWP." they (the Jewish People) are a
T : - *  stubborn people, You (Hashem)
213 YT DYV i'l‘?}] 73‘7‘” should forgive them.” The
meaning of “stubborn” is having
a desire to connect to Hashem
that is above any explanation or

logic.

Being stubborn is generally an irrational trait. Stubbornness implies that
one is being stubborn and resisting something sensible and logical. In the
context of the maamer, this stubbornness refers to the innate desire of a
Jew to connect with Hashem in a way that is not rational. This desire
derives from a level of the soul that entirely transcends intellect. Therefore,
it is referred to as a “stubborn” desire to connect to Hashem, even in
situations where logic might dictate otherwise.”

‘773 AT 137 MIx nmwm:n When this “Great Love” for
‘7y 2w 1131—[‘71 l'll’]‘? ‘7131 X7  Hashem (from Yechida) becomes

73 IM2WH KPX 1K1 :2"0 YD MiD K@D *2 11272 YY) 0K Oipna Iy ind *
nwn W'ﬂ’? 5}1 7]’\"73’7 'IWBJ pivilai! M TY NKITANT3 ﬂ1Jﬂ7231 "2'15!{ XM X - H!W’?]
([any
3 For example, over history we had many cases of Jews who were not “religious”
in their daily life, but when it came to a question of denying their Jewish identity,
they “stubbornly” refused, even at the cost of their lives, to go against Hashem.
This shows that Jews have a connection to Hashem that is not based on logic or
understanding, since even Jews that had almost no knowledge of the greatness of
Hashem were willing to give up their lives to keep their connection to Him. See
Tanya chapter 18.
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Dw;jynn‘? T:gw ghl2)a) ,1-17‘33‘7 aly aroused in a person’s heart, it is
‘Shyappra  €asy to be victorious and cause
T 777 the good desires of the Divine soul
to completely overcome the bad
desires of the animal soul, since
there is no way for unholiness to
compete with this.

1227 TN ;" 1227 MW" AN This is the meaning of “unite my
nm %, mmw - ™y heart” and “unite our hearts” -
“MME NP 11Y1U'ﬂ1’31¥’ﬂ :ve are asklnt‘g‘ Hashem to help us
, o unite the “outer aspect of the
P heart’s desire” for Hashem, with
the “inner aspect of the heart’s

desire” for Hashem.

We are asking Hashem that we should always be consciously aware of this
“super-rational” desire to connect to Hashem.*

mam "f]x‘S"W :"1’D’WS_{ f]S" 11N And this is the meaning of “I
"IV NN XA, NOX TPMA Ty gHashem) have ‘qs-als?’ made
nPman ﬂ‘?!]?g H‘?ED‘?W '[‘1"‘?!]7! Et: The word “hX-also lsustho
: T T :* 7 include another aspect (of serving
WY MAT, W00 Hashem, besides for action, speech,

and thought), which is the aspect
of the higher level of desire to
connect to Hashem that is above

M P2, TIR) "NiDTan PIv A0y 2nmen 1T Nio am IRy o pwy) #
L"IYR N9 oRpm” P Rnnn MaT Kio Wamy
% There is an implied question here: The Alter Rebbe just said that the outer
aspect of the heart’s desire for Hashem, which comes from contemplation, is the
level attainable by the average person, the Beinoni. Then he says that we are able
to come to the level of Yechida, of the inner aspect of the heart’s desire for
Hashem that is beyond all logic. How do we resolve this apparent difficulty?

On a simple level, the answer is as follows: Even though, on a daily basis we
need to use our mind to learn about Hashem and contemplate His greatness, and
we use that awareness to fuel our service of Hashem, at the same time we also
have the ability to go even deeper and reveal our essential connection to Hashem,
which is beyond logic. This gives us even greater strength to overcome the Yetzer
Hara, as explained in Tanya, chapters 18-25. This point will also be addressed
further on in the maamer.
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and beyond the aspects of
thought, speech, and action in
serving Hashem.

M) YW 05 "MWY"? 001 The verse places the word “fx-
Ty nPma KT ijq also” next to the word “vmiwy-I
nwy)g: M ~NE1-[ n”nwa have made it,” since the main

T oy -,7 A1 i b revelation of this higher level of
90 ANYT JV2° NP7 LMIYRT gesire for Hashem is expressed

"0 WY YN M"Y specifically in the physical world,
(v, 7909nn) in the fulfillment of the Mitzvos,
- to “put aside your desires to
fulfill His Will,” (Avos 2:4) and in
“turning away from bad and
doing good.” (Tehilim 34:15)

N7 0 Ay niyn 1" And the 248 Positive Mitzvos are

Y.’lyj';'l ,Tp.byn-'hy-\' mDID"T,JtI 248 channels to draw down this

T N?‘”'T 37"151°= '[ﬂ‘?l'lﬂ higher level of desire for Hashem,

Sk IR since (like it says Sefer Yetzira

1:7), “The highest levels are

expressed specifically in the
lowest levels,”

This means that our most essential connection to Hashem, which is even
higher than “thought” and understanding, is revealed specifically through
the physical actions of Mitzvos, and through overcoming our physical
desires.

" VRW-NXMPA 0MNAIKY I This is why in krias Shema we

N¥N DI WK YN DM saY, (Devarim 6:6) “And  these
o oo T "7 Mitzvos that I (Hashem) give you

(T,AnhK)*
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today,” “and it will be if you will
surely listen to My Mitzvos,”
(Devarim 11:13) only after saying
that “you should love Hashem
your G-dq22% '»23-with all the
aspects of your heart,”” -
meaning with both aspects of the
heart; with the inner aspect and
the outer aspect of the heart.

The implication is that the main expression of the inner aspect of the heart
-included in “J22% %22-with all the aspects of your heart’- is revealed

specifically by fulfilling Mitzvos.

npnay Kay WK WU P
MPIn M ywy Ty i
DY 1230 NI NN

PTioyny g 7% Y 12

NPY MG 73 TW N
mIrTpIona yjali/gl\eal
A3 YIUnxmy Meby niam

Btk

However, it is impossible to come
to the level of the ‘inner aspect’ of
the heart until one first reaches
the level of the ‘outer aspect’ of
the heart, which is generated from
his contemplation and awareness
of Hashem’s greatness, since a
person needs to work his way up,
from below to above.

This is the purpose of the lengthy
preparations  before  Krias
Shema, consisting of Pesukei
Dezimra and the blessings before
Krias Shema, as is known.

We first need to arouse the lower level of the “outer aspect of the heart,”
so that when we say Shema, we will be able to reach the level of the “inner
aspect of the heart.” For this reason, we have many prayers preceding and
preparing us for the recital of the Shema.

ﬂhWJﬂ'? uy ’1'7’}![[ 131 1121 Based on this, we will understand
Tm; nwm'm m:ﬁvn; i n-ﬂ:y; the great advantage the soul
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receives by serving Hashem in
the physical body:

Even though, before it came down,
it was united with its source in
Hashem’s  lofty  ‘thoughts,’
nevertheless, this level of
‘thought’ is only considered like a
‘garment’ for Hashem; but it is
the innermost type of ‘garment,’

However, [the soul] is still not
totally united with its source in
Hashem, the way He is totally
beyond the world of Atzilus, to be
literally included in Hashem’s
Infinite Light that “no thought
(even that of Atzilus) can grasp at
all,” (Zohar, Introduction)

Meaning that the level of
Hashem’s ‘thoughts’ in Atzilus
cannot reach the very Essence of
Hashem Himself at all, as it were.
Rather, Hashem ‘clothes’
Himself in them.

This is not the case regarding the
“x2'%57 NXmya-Desire  of the
heart.”

“When the forces of unholiness
are overpowered” by a person
“putting asides his own desires in
order to do what Hashem wants”
through “turning from bad and
doing good” in the physical
action of the Mitzvos and in

_____
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“turning from bad” physical
desires,

X 71X N'-\TTW ,]1’?}][["[11’1 M1 then the Will of Hashem Above -
1792021 Inyya XT3 r]m which is the actual Infinite Light
' S nbmm’ i of Hashem Himself - dwells and is

’ R revealed in the person

OM2K 1" 0 PTIPD M7 And the 248 Positive Mitzvos
Wnn“"'xybn  actually become the €248 Limbs
YT 77 of the King.’

Just like a person’s limbs are channels through which the light and life of
the soul are manifest in the world, and they become united with the soul
that enlivens them, so too, the Mitzvos are channels for Hashem’s Infinite
Light and Will to be expressed in the world, and they, together with the
person fulfilling them, become united with that Infinite Light.

MYy 19" 9" MKW AN And this is what our Sages have
M1 0%V3 010 Dy npwna X said, (Aves 4:17) “One hour of
Tl et wm b Teshuva and good deeds in this
R EhE »n Y
IR 0 920 physical world is better than all of
the life of the spiritual World to
Come.”

We see that specifically through fulfilling Mitzvos in this world and
overcoming physical temptations, we reveal a greater and deeper
connection to Hashem than all of the revelations that the soul experiences
in the higher spiritual worlds.

The power behind this ability to serve Hashem in the physical world is
from the essence of the soul, called Yechida, which is bound up with the
Essence of Hashem. Thus, it is specifically in this world and specifically
through our Mitzvos, prayer and overcoming temptations that we connect
to the very Essence of Hashem through the essence of our soul. This

(X,7y,2 pn It mpn KY) ©
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connection is entirely deeper than just being included in Hashem’s
‘thoughts’ in Atzilus.

Summary of Chapter 2:

Q1.  What is the great advantage the Divine soul receives in
attaining a deeper connection to Hashem more than it had in its
source in Hashem’s “thoughts”?

Al.  In order to answer the above question, we explained two
levels of the heart: The “inner aspect” and the “outer aspect” of the
heart’s desire to connect to Hashem.

The “outer aspect” of this desire is the love for Hashem that stems
from contemplating His greatness and developing an awareness of
Him in our minds, and thereby, also in our hearts. Since this love
comes from contemplation and awareness, it has to fight against an
opposing awareness coming from the animal soul; an awareness of
physical pleasures that tempt the person to pursue them. This is the
constant battle of the Beinoni: To focus on an awareness of Hashem
and produce feelings for Him to counter the awareness and
temptations for physicality that the animal soul constantly
prioritizes.

The “inner aspect” of this desire for Hashem comes from the very
essence of the Divine soul, called “Yechida.” This level is always
bound up with the Essence of Hashem. This level of connection to
Hashem is not based on understanding or contemplation, but is in
essential aspect of every Jew’s very being. It is so deep and so far
beyond logic that there is no counterpart for this level in the animal
soul. Thus, by revealing this connection, a Jew always has the
power to overcome the desires of the animal soul, since there is no
aspect of the animal soul that can even attempt to interfere with the
level of Yechida.

This level of connection, which is beyond logic and contemplation,
is called “the fourth aspect of Yisrael,” since it is a deeper level of
connection to Hashem than just the action, speech, or even the
thought of Torah and Mitzvos. This is due to the fact that it is
deeper than the entire realm of thought, even thoughts of Torah.
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Now, we can understand the benefit that the Divine soul receives
by connecting to Hashem in this world.

In its source, the soul is only connected to Hashem on the level of
Hashem’s “thoughts,” a level that is unified with Hashem.

However, in this world the soul experiences its essential connection
to Hashem on the level of “Yechida,” which is totally beyond the
realm of “thought.” Since “no thought can grasp Hashem at all,”
the true connection to Hashem is specifically on this level of
Yechida, and not on the level of “thought.”

This “fourth” aspect of our connection to Hashem (the connection
that derives from the Yechida) is most clearly expressed in the
power of a Jew to have self-sacrifice to fulfill the physical Mitzvos
even when it is difficult. It is also seen in the ability to overcome the
physical temptations of this world. This is why the “fourth” aspect
of our connection is hinted to in the phrase “1nwy nx-I have also
made it,” since the “fourth” aspect of our connection to Hashem,
which we learn from the word “fx-also,” is expressed specifically
in the action of the Mitzvos - “1nwy/action.”
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Chapter 3:

And this is the meaning of the
verse, “And who can count the
number of Yan-one fourth of
Yisrael?”

Now, it is written, (Hosheia 2:1)
“And the number of the Children
of Yisrael will be like the sand of
the sea, which cannot be
measured, nor can it be counted.”

And the Gemara (Yoma 22a) asks
on this verse, “It is written, ‘And
the number of the Children of
Yisrael,” implying that there is a
number, and then the verse
continues, ‘Which cannot be
measured nor counted,” implying
that there is no number for them?

The answer is that when they
fulfill the Will of Hashem, then
they will have no number, and
when they do not fulfill the Will of
Hashem, then they will have a
number.”

We need to explain: What is the
idea of saying that when the Jewish
People are ‘not fulfilling Hashem’s
Will’ then they will have a number,
only as much as the ‘sand of the
sea?” What is the idea of the
comparison to sand in terms of
counting the Jewish People?
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We find that the earth around
oceans and rivers becomes sand,
which is dried out and crumbles
into small pieces. This is not the
case with the rest of the earth of
the land, which are solid clumps
of earth that are moist and
somewhat stuck together.

This is because the waters of the
oceans and rivers draw out the
moisture from the earth
surrounding them, which is why
the earth remains dried out and
broken down into tiny pieces of
sand.

This is an analogy for the general
lifeforce of all worlds, which
comes from the “Words of
Hashem” and the “Breath of His
Mouth,” in terms of how He
brings into existence of all of the
creations to be something from
nothing:

It is written, (Melachim I 7:23-25)
“And He (King Shlomo) made a
mikveh for the Kohanim in the Beis
Hamikdash and he called it “The
Sea,” made of one piece of cast
metal, ten amos in diameter, the top
part was circular; it was five amos
high, and its circumference was
thirty amos.

It stood on top of twelve metal
statues of cows, three facing north,
three facing west, three facing
south, and three facing east, and
“The Sea” was situated on top of
them, and all these metal cows had
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(T 0 their backs facing towards the
center (so that from the outside,
what was visible was only their
front sides).”

The mikveh for Kohanim that King Shlomo made, which he called “The
Sea,” represented the level of Malchus of Atzilus, “the Words of Hashem’s
Mouth,” through which Hashem creates everything. King Shlomo put it
on top of twelve metal cows, which faced four directions. This represented
the four camps of the angels: Michael, Gavriel, Refael, and Uriel. This was
done in order to show that Malchus of Atzilus is exalted above all the
angels.

Y "D'" NPMAY D7 W'D The spiritual significance behind
135 Qpn pImma - "1‘7y73573" this: Because this level of “The
" ny Sea” (Malchus of Atzilus) stands
3 m’n:}" - g3 AT HUL{;I “above” and distant from them
2777907 J'HP‘?I'II'\TI'I (the angels), they become like
“twelve cows,” meaning divided
up and separated into the

number twelve.

Malchus of Atzilus separates itself from the angels that derive from it and
thereby conceals the intense revelation of Hashem that exists in Atzilus
and unifies everything in Hashem’s presence. Therefore, they all feel not
only separate from Hashem, but also separate from each other, to the
extent that they are divided from four categories into twelve categories,
and then into even more categories, etc.

- W"? T'RKR NNanT 1 KM This is because the process of
ijnn—[" 7 'mu‘;n N3 creation something from nothing,

ny 48n w through the aspect of Hashem’s
mej 1m:bn 1 wa mnm Malchus-Kingship, which is

(1, p DY) i D’D‘?W 72 “exalted above the days of the

world,” and “Your Kingship is a
Kingdom of all worlds.”

WRM 2720 %3 AN Ty NN X2 Y ,pyin 01 NK yn” 13 00 1 'K nnvn) ¢
,T11DY Db wwbw 92 Wy MY ‘751 Y 2720 INK 207 ,MIX2 DWW IR innip K
DITMK 71 ,nbynvn mv'?y 0'm, o 'IW'?W'I ;1201 071D -rw‘yxm ;79 07D -nubxm
(mn

("X na73) @



LESSONS IN LIKUTAY TORAH

;0 ®"Xannt 07" K1Y 1971 And because He is “elevated and
NNy '['“y"m - 'ny' nrmwyl exalted” above the creations,
om0y O™1 DM thel:efore,. they become a I:.u;-
e o T nation, with the word Dy-nation
related to the word ‘ninniy-
darkened coals,” which are
removed from the fire and
extinguished. So too, the creations
are removed from the fiery
revelation of Atzilus, which causes
them to become things other than
holiness, and develop a feeling of
separateness from Hashem.

DONINM "0V X722 7R K" D The is because “There is no King
nPMAn K11 DY Npraa  Without a nation,” and  the

- : : - process by which they are created
N? AR Yy ']‘773ﬂ RPN to be separate from Him as His

By nrma m’U'7 DT nation is from the King making
Himself exalted. This
automatically causes the creation
to become lower and separate
until they can be a ‘nation.’

JXDD Dy awtin 9700 YWnI)  The analogy for this is a king who
537 DWRAN Wi T Nnnpw  sits on his royal throne; because
yveb mybawi maigy aeby  Of this display of his lofty status,

3 JB'? o '7BW Ty 35‘773 everyone trembles before him
and lowers themselves before

him.

(D771 DM PIOK KT TAK” LIvR) @

(T P9 INNKM TN WY KN nxn)

M7 2YM M2 2 P19, T7AKNT 19D, 07T 190 .K p9 W 70T WYY WY 3701 pry) ¢
>
%2 Shaar HaYichud Vehaemuna of Tanya (Chapter 7) notes that if a king has
many children or servants, he cannot rule over them. He can only rule over people
who are totally separate from himself. These separate individuals much willingly
choose to give themselves over to the king and to accept his rulership. So too,
Hashem has enjoyment from the created beings who feel separate from Him, and

then choose to serve Him. This is the idea of Hashem’s “Kingship.”
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This implies that there is an infinite number of legions of angels, even
though each angel is limited. From this, we see that even the finite spiritual
worlds contain an aspect of infinitude, reflecting their source in the infinite

Now, because the aspect of
Hashem’s Malchus-Kingship is
Infinite, and it is from this Divine
attribute that the limited worlds
of Beria, Yetzira, and Asiya®
were created, therefore, even in
those worlds there is an aspect of
infinity, like it says, (Iyov 25:3)
“Is there a number for His
legions of angels?”

attribute of Hashem’s Malchus-Kingship.
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53 Three spiritual worlds: Beria-Creation, the highest created world, created
directly from Malchus of Atzilus; Yetzira-Formation, a lower spiritual world,
where the spiritual existence of Beriah takes on a more pronounced form. This
change is so that it can become the source of the lowest spiritual world, which is
Asiya-Action. Asiya-Action is directly ‘above’ our physical world and is the

However, since they receive life
and existence from the process in
which  Hashem’s  Malchus-
Kingship elevates itself above
them, “Who is elevated above the
days of the world,” therefore,
they descend into separation and
become divided into many
different varieties.

We need to understand how it is
possible for them to receive their
very life from Hashem’s attribute
of Malchus-Kingship, which is
exalted and removed from them?

In truth, regarding this question,
it is written, (Tehilim 84:12) “Like
the sun and its protective

direct spiritual source for the physical things in our world.
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-[-1"1 ‘7131 53 m-[w '1-;‘7}{ m K1) covering are Hashem’s Names of

190”2 WAy 3 S vnimayyy Havaya and Elokim,” meaning

A7) 259 "n’m’: ou thaF Hashem’s Name E.loklrn,

7777 which conceals the revelation of

His Name, Havaya is also a Divine

Attribute, showing how Hashem

can do anything; He even conceal

and hide His Infinite Light. And
this brings out His true Might.

The fact that the Divine life-force from Malchus is directly involved in
creating and giving life to everything, and at the same time is totally
hidden from the creations, is part of the miracle of creation, which is
beyond human understanding. This wonder brings out the true Might of
Hashem: At the same time, He is creating and enlivening us in the closest
possible proximity, He is simultaneously hiding Himself from us so that
we should not even know (directly) that He is creating us!

This answers the question of how can we receive life from Malchus if it is
exalted above us, since Hashem is capable of giving life directly and, at
the same time, making Himself totally exalted. This is impossible for any
created being to do (simultaneously reveal and conceal itself).

N mx’wgnna ,‘7‘?-:3 777 X But, in general, the exaltedness of
neaa T XKow ,J'HP'W\UH nina Hashem’s Malchus is connected
7 L ey, to the withdrawal and removal of
3 5 "
12 ’79 o bN revelation, so that too much
lifeforce should not descend to
the creations.

'["JN“UW oMma ‘7W733 N'ITI This is similar to how the water of

oy Ty n‘xm‘m&'—[ D"l"?N the seas and rivers draw the

" . . moisture out of the earth and into
CEERIRER fi3 - 7 mQW themselves, causing the ground

surrounding them to turn into
sand, which is made of separate
pieces of sand (compared to clumps
of moist earth).

IPK T "890R" NP2 MM Now, this “number” of legions of
angels isn’t really a limited

(Rynn m7 Tmm Niyny UHP'?E 21,00 Kniy)
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number, like it is written “is there
a number for His legions?”
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Rather, it is in the category of
having a number, because it is
divided into countable parts.
Therefore, theoretically, a
number could be applied to them.
But, in actuality there is no
defined number, since “they are
too many to count.”

This is similar to the “sand of the
sea that cannot be counted
because it is so many,” but it is in
the category of something that
could be counted, since it is
divided up into individual pieces,
and each piece of sand could be
counted separately (it would just
take too long to actually count how
many pieces of sand there are in the
world).
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For this we can conclude that there are three categories with regard to
counting:

1- Something indivisible, like the solid earth that is not divided up.
It cannot be counted, since it is all one piece.

2- Something separate and limited, like the number of angels in a
legion (one million). Each angel is separate and there are only one
million in the legion.

3- Something separated but not limited (or too many to count), like
the number of legions of angels, which is an infinite number. Or,
on a lesser scale, the number of pieces of sand, which aren’t truly
infinite, but are too many too ever be counted by people. This is
called “in the category of having a number,” since theoretically it
could be counted, but in actuality it cannot be counted.

W2 BOR MM M mm
jaly Sy ‘mwv Pl "‘mwwv

Now, regarding the Jewish People
it is written, “And it was ‘the
number;’ this is because of the
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Children of Yisrael.” The deeper
meaning behind this is that the
Children of Yisrael create the
whole concept of “number” and
counting.

They are the ones who cause the idea of a “number” and a finite reality to
come into existence, since the main idea of Hashem’s Kingship (which
creates finite, limited existence) is specifically to become King over the

Jewish People.
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Therefore, they are the ones who
draw down Hashem’s Kingship
to become “a Kingship over all
worlds.”

This is accomplished through the
action of the Mitzvos, which are
called “Mitzvos of the King.”
Therefore, before we perform
any Mitzvah, we say, “Blessed
are You Hashem our G-d, King
of the world,” thereby drawing
down Hashem’s Infinite Light
into the level of “King of the
world,” as explained above.

Since, through the Mitzvos we are
literally drawing down Hashem’s
Infinite Light, therefore, the
Mitzvos are only in “the category
of having a number,” but are not
actually limited to a number,
since they are connected to the
Infinite Light of Hashem.

07PN DRIPAI 7R NIV T NIYR" TN 2,71y DY W B2, T DT IK) B
(xom ~|bn N7 P9 D) XADDIN K ,DIP XN X120 17 "2n oy vn oiw'
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- ™D X7 T XY TWK" WM This is the meaning of the
2"13 "DﬁPD S0 iV '["‘.UWW:J" Gemara quoted above, that “they

'[‘1"7321‘[ '[1!{‘1 '[’D’WDJSWB T (the Jewish People) cannot be
i T OTEERS =+ measured, nor counted” when

TR MK KW ,MYRT TWYNY  «they fulfill the Will of Hashem,”
X112 910 since they draw down Hashem’s
Will into the action of the
Mitzvos, and this Will is
Hashem’s Infinite Light.

With mitzvos, the Jewish People reveal their connection to Hashem’s
Infinite Light, effectively placing themselves in the category of “having a
number.” But, in reality the Jewish People are infinite, since they are
unified with Hashem’s Infinity.

"M¥n SW aonw" YT Y AT The revelation of this connection to
M7 .A%T nmnp TP the Infinity of Hashem is
D’T‘;U'?.'ﬂ ’T‘PB" (0 ,\IJ’ n’bnn) z:complish.ed through” “the Joy
" ; performing Mitzvos” from the
) 3?“753‘-”7:3 innermost aspect of the heart,”
like it is written, (Tehilim 19:9) “The
precepts of Hashem are upright,

causing the heart to rejoice.”

NK 072V K7 WK AR %N And it is written (Devarim 28:47)
alin)alanbaaticiinintalial :]’ﬂ"?N ' regarding the punishment of exile
S Ty "“...73 for lack of service of Hashem,
’ “Because you did not serve
Hashem your G-d with joy and
gladness of heart from an
abundance of all good (when you
had the chance, this is why you will
end up serving your enemies in
exile).”

'See the maamar X117 7192 X231 in ' VYoM where the Rebbe explains this
idea at length. In short, the Rebbe concludes that the ultimate connection to
Hashem is accomplished by actually doing what Hashem wants, but for this
essential connection to be revealed in the person he needs to reveal his innermost
desire to connection to Hashem with a true inner joy as described in this maamar.

(21021 :0W7 ., M3 Kiap) *
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71237192 07 "9 21" YD The inner meaning of serving

TRy -“373'71 59Y7 X Ty -1'75;73‘7 Hashem “55 2aja-from an
6011 abundance of all good” is serving
' f]1D XA ’WI?;D Hashem with a recognition that the

Mitzvos are Infinitely good, since
they connect a person to Hashem’s
Infinite Light, which is both
infinitely exalted beyond all
limitations, and is also able to
permeate all possible limitations,
and is truly unlimited, as
explained above.

This verse teaches us that the mitzvos should be performed with a deep,
inner joy which is derived from an awareness that our connection to the
Infinite Truth of Hashem is specifically achieved by performing mitzvos.
This connection is beyond any revelation that exists in the spiritual worlds.

e i P‘?I‘I —"'7?_{'1'\:0"_ YA NX" I And this is the meaning of “or who
1) K11 oY,y X" nppa can count the “yan” of Yisrael:”
My sv=- The meaning of “yan” is the

7 32,877 W‘WU ¥ fourth aspect, the level of “fx
"nwwy-1 have also made it,”

meaning that specifically there in

the action of the Mitzvos (called

Tnwy-action) the lofty Will of

Hashem called “fx-also” is

revealed, since this essential

connection to the Essence of

Hashem comes together with

(N1 nye v )

TR 13 HRIW? 232 MY P RIRn MATH .07 DM NN MITI TR INIMY 70 ) ©
i YW 58T PRI GITE” PIvN IRAY N0 P PRED 290 0P 3, ng maTp
SRy WYipn” pioo Yy ,n‘zy YD1

15 179YY M0 10 APKT APRY” PIOD %Y WN2D,"MYR YU I 2AYR XN T 1y
KTp27, MIZ07T- NI DN "M YW A" T 2y PRI (X1 DWW 1RY) ek
1HXD" - "DAK DI 977 YV, I PRy anm by anii mnTe meman,"oipn Yu inyy”
(NP NYMD WM MR VIPTT KA A PP it IXn) Ky



LESSONS IN LIKUTAY TORAH

We explained previously that this suprarational connection to Hashem is
called the “fourth” aspect of connection, since it goes above and beyond
the connection established in action, speech, or thought. This “fourth” type

(“also”) the action of the Mitzvos,
as explained above.

of connection is primarily expressed ins the actions of the mitzvos.

372 - Y2 "Y' o
127, 1AWR (NI 193 5701
T, Tyt

On the one hand, this deep connection to Hashem is a fourth aspect, a deep
desire of the heart to connect to Hashem in a way that transcends logic. On
the other hand, this connection is actually the fundamental force that drives

The word “yan” could also mean
“a total of four,” since in this
essential connection to Hashem are
included all four aspects of
connection:  thought, speech,
action, and the inner desire of the
heart for Hashem.

and motivates the other three holy aspects of thought, speech and action.

Thus, this connection could be viewed as “one fourth” of the connection.

Alternatively, it could be viewed as “all four types” of connection.
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With this we will understand the
answer to the question on what is
written, “Who can count the dirt
of Yaakov or the number of one
fourth of Yisrael?” When it says
“or the number” it is referring to
what it said previously, “Who
can count,” meaning that there is
no number and no way to count
them. Nonetheless, it says, “Or
the number,” implying that there
is a number and that it is possible
to count them, so is it possible to
count them or not?

The answer is, as explained
above, that the mitzvos are “in
the category of having a number,
but in reality, are not limited to a
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"11n1wy" nrma 2"13 "bmwv number,” since the Lofty Will of
'7"]3 Hashem, and the “fourth aspect
of Yisrael” is drawn down into
the “vnwy-action of Mitzvos,”
as explained above.

Summary of Chapter 3:

Q1. The verse says, “Who can count... or the number of the
‘fourth’ of Yisrael?” By asking, “Who can count?” the verse implies
that the Jewish People cannot be counted. However, by saying,
“The number of the ‘fourth’ of Yisrael,” the verse implies that they
have a number that can be counted. How do we reconcile the two
opposite implications of the verse?

Al.  Theanswer is that the “ya7-fourth of Yisrael” is referring to
the fulfillment of mitzvos, which express the deepest connection of
the Divine soul (Yechida) with Hashem. This connection is
completely beyond logic. Therefore, it is expressed in the physical
performance of mitzvos, out of dedication and obedience to
Hashem’s Will (and not based on our own logic).

This also connects to the translation of ‘“yv27” as “a total of four,”
since this deep connection to Hashem expressed in Mitzvos is also
in the Mitzvos of thought and speech, not only in action. Thus, this
essential desire to connect to Hashem (the fourth aspect) is
expressed in the three aspects of thought, speech, and action of the
Mitzvos, so that the connection that a Jew has with Hashem has
four aspects in total).

Mitzvos have these two opposite properties:

1- On the one hand, they are performed with limited, physical,
finite objects, enabling them to be counted numerically.

2- On the other hand, they are expressions of Hashem’s lofty
Will, which is truly Infinite and unlimited.

Thus, every Mitzva is both finite and countable, as well as Infinite
and unlimited, and therefore cannot be counted in the conventional
sense, due it it's essentially unlimited value.
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The analogy for something that is finite, yet cannot be counted, is
the sand by the seashore. Each piece of sand is finite and separate
from every other piece of sand. Theoretically, then, the pieces of
sand by the ocean could be counted. However, since they are too
many to count, they cannot actually be counted. In a similar way,
the mitzvos are “in the category of something that can be counted,”
but, in reality cannot be counted, since they are directly connected
to the Infinity of Hashem.

With mitzvos, the Jewish People also achieve the status of “being
in the category of something that can be counted.” But, in reality
they cannot be counted, since they are connected to the Infinity of
Hashem.

An important factor in revealing the deep connection to Hashem
that is achieved by mitzvos is through the “joy of the Mitzvos,”
which is the recognition of what is being accomplished, and to truly
rejoice in connecting to Hashem when doing a Mitzvah.
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.1 Chapter 4:

NTIM DA KT '7; i7" Now, all of this was only on the
']"WDI'I'? ¥R Nipyna nxnn lower level of experiencing

" " : : Hashem’s true Omneness, called
n b} " b 9
)0 NI '717}] 7 “Yichuda Tita’a,” which is

'3 "yt nena expressed in the action of the
Mitzvos, which draw down the
Lofty Will of Hashem into the
level of “number” and “action,”
as explained above.

- 9"0%3 T MINTTNYN" )X However, it says in the Mishna,
JIRDWSRTIM NIA KW (Peah 1:1) “The study of Torah is
T T *  equivalent to all the other
mitzvos combined.” This is
because [Torah study] is on the
higher level of experiencing
Hashem’s true Omneness, called
“Yichuda Ila’a.”®

(XX 1TX) &
In short, the idea of Yichuda Tita’a and Yichuda Ila’a is as follows:

The true Oneness of Hashem is that He not just the only creator and the only
guiding force behind the world. Rather, He is the only true existence, whatsoever.
This is because: 1- He is constantly creating us with His “words,” as described in
this maamer; 2- It is only from our perspective, where we see His “words” as
having left Hashem’s Essence and taken on an independent form. In truth, though,
they are really His “thoughts,” which are still included in Hashem. This can be
compared to a person thinking to himself, where his thoughts never become
separate from himself.

In the created worlds, especially in our physical world, we can only understand
that this is true, but we cannot “feel” or experience this truth directly. In fact, the
very idea of fulfilling mitzvos implies that we are separate from Hashem, since a
command is given to another, one who is inherently not the commander himself.
Therefore, if Hashem is commanding us to do mitzvos, this means that we are
separate from Him in order to fulfill His command. So, the idea of mitzvos is that
we experience a lower level of Hashem’s Oneness, called Yichuda Tita’a. This is
due to the fact that with regard to mitzvos, commandments, we feel ourselves to
be separate from Hashem. We do not feel and directly perceive the truth that
Hashem is the only True Existence; instead, we only understand it intellectually.

However, the study of Torah is connected to a higher-level experience of
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"9Y" 13,"2py? DY MIN MW" N This is the meaning behind “Who
‘7'73 1BP1n T2 ipx  can count the dirt of Yaakov?”
Meaning that the “dirt” here is
referring to solid earth that is all
clumped together, and therefore is
not in the category of things that
can be counted at all, since it is all
one solid piece, unlike sand, which
is made of many tiny, separate
pieces.

WY ,MIR™TNYR NP2 XM This is an analogy for the study of

ij T '13'13"1 RKIY the Torah, since it is the actual
" Will of Hashem.

Just like Hashem is One simple, indivisible Essence, so too, His Will is
one simple indivisible Will that is equally expressed in every mitzva. This
is akin to hard earth that is one solid continuum encompassing the entire
globe, compared to sand, which is divided into many small parts.

JIKZWOXKTIM NP2 KT 971 It s, therefore, on the level of

12 §IoPK HiXY 972 nrna Yichuda Ila’a, which means to be

i ' wnn K’lﬁ actually and totally absorbed in
TR Hashem’s Infinite Light,

7157"20277"20 7NN Since, while studying Torah a
person’s  intellect  becomes
completely united with Hashem’s
Wisdom.®

Hashem’s Oneness, called Yichuda Ila’a. On this level, one can feel (to some
extant) that we are not really separate from Hashem at all. Even as Hashem’s
“thoughts,” which He is “thinking” fo Himself and within Himself, the Torah
continues to exist, since it is His Will and Wisdom. Therefore, this level of Torah
does not allow for any feeling of separateness from Hashem, as is the case with
regard to mitzvos.

% In Tanya, chapter 5, the Alter Rebbe describes the advantage of learning Torah
over performing other mitzvos. One of the points he explains is that when a person
learns Torah, his mind becomes totally unified with Hashem’s Will and Wisdom,
which are totally united with Hashem Himself, thereby causing the person’s mind
to also become totally united with Hashem Himself. This experience of total unity
with Hashem expresses the idea of Yichuda Ila’a. The reason for this is that when
a Jew learns Torah, he is able (to some extent) to feel his essential union with
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;9" 64"NI]-_3‘_773 -NXNuUNN™  Furthermore, it says in the
; ' Gemara, (Beitza 28b) “The
Mishna is like a queen,” as
explained above in the analogy of
a king and queen who are exalted
above the rest of the nation.®

©593"1901" )2 1K) Therefore, the study of Torah is
“not in the category of things that

Hashem. He is able to recognize that there is absolutely nothing separate from
Hashem.
(]nnn 0wy A, yn) ¢

5 Earlier, we explained the analogy of a king who sits on his throne and is exalted
above the people, causing them to feel separate and distant from him. This is
similar to how Hashem’s attribute of Malchus-Kingship becomes elevated above
the creations, causing them to feel separate from Hashem and from each other.
(This was also connected to another analogy of the water of the sea, which draws
out the moisture from the earth along the seashore, causing it to turn into dry sand,
which is made of separate pieces).

This analogy only applies to mitzvos, which can only be fulfilled by beings who
experience a sense of separation from Hashem and belong to His nation, over
which He is the King. Only then, does the concept of a commandment apply, like
a king who commands his nation.

However, in Torah study (mishnayos, for example), we become united with
Hashem and become elevated to a “royal” status through our union with the King.
This is akin to a queen, who does not feel separate or distant from the king. And
this is the deeper meaning of the statement, “Mishnayos are like a queen,” since
Torah study unites us with Hashem in way that we can experience this oneness
and complete lack of separation. This unity can be likened to the concept of a
queen, who is completely united with the king. See Torah Or, Pashas Shemos, the
first maamar, where this concept is discussed.
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can be counted at all,” since it is
an expression of a level that is
essentially indivisible.

MK DINT TINW 1T )X However, the way for a person to
JINDWSRTIM NPMaa ming merit to experience the light of
vy e e " the Torah on the level of Yichuda
™ - " NI :
IR - Apy! NI 7T 7y X Ila’a is through the aspect of
M “Yaakov,” who represented the
Attribute of Mercy.

by 017 omm '1'1‘1!1'? M7 This means to set aside fixed
"YW,y DMy -NyIpa wn) times to arouse the abundant
e '. ' ... mercies of Hashem on one’s soul.
7N K Y As is known, that midnight is a

time of Divine favor.®
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% This is referring to the practice of “Tikun Chatzos,” the midnight service of
mourning over the destruction of the Beis Hamikdash. In this service, we beseech
Hashem to have mercy on the physical Beis Hamikdash, as well as on the spiritual
Beis Hamikdash, which refers to our Divine soul. The Divine soul is considered
to be in exile within the desires of the animal soul, and we ask Hashem to have
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W T o) 69'1'751'1'1 NYW31 131 So too, at the time of the Morning

,TMITII0M j‘;gnj 7702 Prayers, as we find in the order of

Ny KA1 MK 70"’73]1'17 "7'105" the prayers and the verses of
’ praise, there are “verses for

-“”EJJ ‘71-7 oMM My '7 Twhl arousing mercy from Hashem,”
because [the morning] is a time of
Divine Favor to arouse Hashem’s
mercy on our souls.

APY™™ - 2pY? YW NN AN And, this is the aspect of “apy:-
nrm Yy nmmma My Ny Yaakov,” whose name is made up
TI'?BJW HN‘?’SJ'ﬁDDH o ..[uq',- of two parts: The letter "™," and
TETE T T the word “apy-heel,” meaning
7" Ay n!’n;b T the attribute of arousing mercy
on the letter "," which represents
the Divine soul, which comes from
Hashem’s Wisdom (Chochma)
and falls down all the way into
the animal soul, which is as
insensitive to spirituality as the
“heel” of the foot.

T2 TMaR" - 2pY? YW INTA MM This (attribute of mercy) is the

-myn" h"77'7 71"1y71 '71‘{ nypi attribute of Yaakov, who is
described as “connecting from

one extreme to the other

mercy on the Divine soul in captivity. The same general idea of arousing
Hashem’s mercy on our Divine soul is also a fundamental aspect of the “Krias
Shema Al Hamita” service, the nightly Shema prayers said before going to sleep.
In this service, we make an honest and thorough reckoning of our service of
Hashem that day. Additionally, part of the Krias Shema Al Hamita service
includes resolving to improve the next day, as well as asking Hashem for
forgiveness and to have mercy on our Divine soul, that we may act on our positive
resolution.
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extreme,” and has the ability to
“lift up the poor person from the
dirt” and bring him up to the
level of Yichuda Ila’a in Torah
study.

However, our Sages have said,
(See Yevamos, 109b) “Whoever says
they only have Torah study
without performance of Mitzvos,
does not even have the reward of
Torah study.” Rather, there must
be Torah study together with acts
of kindness.

Therefore, right after describing
Torah study, which is called “ 19y
apyr,” as explained above, the
verse continues to describe the
need for the performance of
mitzvos, called “the number of
the fourth aspect of Yisrael,”
which is called “vnywy- the
action of mitzvos,”

And the “act of giving Tzedaka,”
which is called “the general
mitzva,” which is equivalent to
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80170 all other mitzvos, and is also the
"”  same idea as acts of kindness.

Summary of Chapter 4:

Q1.  If the meaning of the second half of the verse, which says,
“Who can count... the ‘va73-fourth aspect’ of Yisrael?” is referring
to the Mitzvos, then what is the first half of the verse referring to
when it says, “Who can count the “dirt’ of Yaakov?”

Al.  Itisreferring to the study of the Torah of the Jewish People.
The reason it is called “dirt,” is as follows:
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The difference between sand and solid earth is that sand is dried
out and broken down into tiny pieces, whereas solid earth has
moisture that unifies the earth, forming it into a single piece. Since
sand is made of tiny, separate pieces, the sand could, theoretically,
be counted. However, since the solid earth is all clumped together
as one solid piece, it cannot be counted, no even theoretically, since
it is only one entity.

Similarly, mitzvos imply that we are separate entities from
Hashem. Therefore, He is our King, Who is exalted above us and
commands us, His nation, to fulfill His commands. This
‘separation” from Hashem also implies separation from each other,
since every one of us is being commanded separately (personally)
to fulfill the mitzvos. This indicates that each individual has his
own distinct importance, etc. As a result, we can be counted, since
we are a nation of individuals being commanded by our King, and
each individual “counts.” Therefore, the total of those individuals
can be counted.

However, in Torah study we experience a deeper connection to
Hashem’s Oneness, where we don’t feel separate from Hashem at
all. Unlike with regard to mitzvos, which imply two separate
entities - one who is commanding, and one who is being
commanded - Torah study unites us with Hashem just as His
thoughts are united with him. The Torah is like a “queen” that is
united with the King. By studying Torah, we also experience the
higher level of Unity with Hashem.

Through this higher level of Unity that is achieved through Torah
study, we leave the category of “being able to be counted”
altogether, since it is like we are just a part of Hashem and there is
nothing separate to be counted. This is represented by the “dirt,”
the solid earth that is all one mass and one continuum
encompassing the entire earth.

However, to achieve this level, we first need to be like “Yaakov,”
who was very humble and aroused Hashem’s Mercy. To experience
such a high level of Unity with Hashem in our Torah study, we first
need to arouse mercy from Hashem to allow our Divine soul to
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shine through the many concealments of the animal soul and allow
us to experience the true Oneness with Hashem in Torah study.

In addition, the verse put the two concepts of Torah study (the “dirt
of Yaakov’) and fulfillment of mitzvos (the ‘fourth aspect of
Yisrael’) to tell us that only by fulfilling mitzvos properly,
especially the mitzvah of tzedaka-charity /kindness, will we be able
to experience the higher level of Unity of Hashem in our Torah
study.

.
O

%

Lessons in the service of Hashem from the Maamar

1- The deepest possible connection to Hashem is not in the
heavens; not in the spiritual realms; not in understanding;
it is specifically here, in this world.

In the physical world we have the ability to reveal the
deepest possible level of our Divine soul, the level of
Yechida. On the level of Yechida, our connection to
Hashem is not based on our external appearances, our
moods, or our understanding. It is only based on an
inherent connection to Hashem’s Essence, which
transcends all logic and explanation.

From this deep connection to Hashem, we always have the
power to overcome the animal soul’s desires and
distractions, and to overcome his moods and explanations,
since this connection to Hashem is deeper than anything
that exists in the animal soul’s psyche.

Even though it is ultimately the motivating force behind
every mitzva we do, it is especially noticeable when we
need to physically perform mitzvos despite any
difficulties. This is especially true with regard to
overcoming the temptations of the animal soul, which
sometimes appear very difficult to overcome. When we
remember that we are Jewish and have this connection to
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Hashem that goes beyond all explanations and is
connected to our very essence, we draw strength to
overcome even the most difficult of temptations or
challenges.

When we fulfill any Mitzvah, we are connecting the finite
world, and ourselves, to the Infinity of Hashem. Thus,
every mitzva has infinite value that cannot be measured by
time, energy, or money, since each and every mitzva
connects us to the Infinite truth of Hashem.

When we learn Torah, we are not only fulfilling another
mitzva like all other mitzvos, but we are actually becoming
elevated to a different realm of existence. In Torah study,
we become united with Hashem’s Will and Wisdom,
which is totally united with Hashem Himself. This enters
us into a type of unity with Hashem in which it becomes
revealed that we were never separated from Him in the
tirst place. Even though, in physical time, we can only
learn for a certain number of hours or minutes, each and
every minute of Torah study connects us to a reality
beyond the limitations of time and space, where there is
only Hashem, and we are part of Him.
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Likutay Torah English translation project:

The original text of the maamarim with M 71 and punctuation is presented
side by side with a phrase-by-phrase translation and explanation. The
translation of the text is in bold whereas the commentary is in regular font.
The explanations of general concepts that are not directly relevant to
understanding the flow of the maamar are in footnotes.

All of the commentary of the Tzemach Tzedek printed with brackets in the
original Likutay Torah have been moved to the Hebrew footnotes and left
untranslated.

The Goal

The main purpose of this project is to enable the reader to learn the Likutay
Torah in the original. By learning the words, structure, and concepts of the
maamarim, eventually they should be able to learn it by themselves in the
original.

The Ma’amarim of LIKUTEI TORAH and TORAH OR are copyright by
the Kehot Publication Society, a division of Merkos L’inyonei Chinuch
Inc., and are reprinted here with special permission. To purchase the
original visit www.Kehot.com.

I would like to thank: Kehot for permission to use the text of the
maamarim, the administrator of the 7?13 770 VP project for helping
with the m7121 and punctuation, to see any Maamar from Torah Or/Likutay
Torah with m7P1 go to his website www.ChassidutBehirah.com, to R’
Baruch Katz for creating and managing the website, and Rabbi Yitzchok
Miller for editing.
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Every maamar from the entire Torah Or/Likutei Torah with
nekudos and punctuation is available on:
www.ChassidutBehirah.com

Did you enjoy this maamar? Please consider partnering in this
project making Likutei Torah/Torah Or available to many!

To partner by giving monthly (or one time) go to

www.DonorBox.org/LearnChassidus

To view previous maamarim translations, go to

www.LearnChassidus.com

To place a hakdasha in an upcoming maamar, contact me
lessonsinlikutaytorah@gmail.com



http://www.chassidutbehirah.com/
http://www.donorbox.org/LearnChassidus
http://www.learnchassidus.com/
mailto:lessonsinlikutaytorah@gmail.com

